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Publisher’s Note

the spiritual wisdom of the human race in its historical
unfolding.

Drawing upon the highest evel of scholarship around the world.
volume gathers together and presents the richness of the spi
heritage of the human race. 1 s designed 1 reflect the autonomy of
the tradition in ts historical development.

0 s vouost is part ofaseries i World Spirituatic:
I An Encydopeic Historyof h lgons Questwhich sk o present
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1L The Buddbist Element in Shingaku
PauL B Warr

N TOKUGAWA JAPAN (1600-1868),as in arlier periods, che ideals 3nd
values of Buddhism were disseminaced in works of licerature and arc
and in incellecrual and religious movements which, though not pri-
marily concerned with the propagation of the religion, cmbraced

imporcant spects of i, One of the most influential religious movemencs

tha funceioncd in this way is Shingaku, or “che Learning of the Heart.”
Founded in che early eighccenth cencury by Ishida Baigan (1685-1744),

Shingaku inically spread amon the dhinin, ot towasmen, s group consist-

ing of mechants and avisans. Metchanes in partculas were attracted to the

Leatning of che Hear, since it spoke to their nceds a¢ 8 time when chey

were groping their way toward a new understanding of cheir place in

Japanese socecy. In radicional Confucian cheory, which served as the chief

ideology of scate, merchants had been elegated co the bottom of 4 four-

tiered social structure. That ranking reflected both che predominan agti-
culcural basis of che Tokugawa cconomy and the ansipathy chac Confucians
gencaally fele coward a class they egarded 15 *unproductive.” Samursi,
farmers,and even thei ellow cownsmen che artisaos, al held a higher scatus.

i realie, however, in che course of the seventeeach and cighecenth cen-
urics, merchants had become che central figures ia an expanding moncy
cconomy, and many wichin the ruling samusi chuss had fallen decply into
thee debe. Having achicved 4 level of matcrial well-being and influence
sheorecicall inappopriace o cheit station i societ, merchants were ofcen
he casge ofcitcism by défenders o the old order and of sumprusey edices
issued by che government

Ishida Baigan was one of several individual in chis period who came to
heir defene. Drawing upon Shinco, Confucianism, and Buddhism —as well
a5 on an established sycreci tradition—he aticulaed a way of ifefor the
merchanes which, while based on tradicional values, imbued their work
with new and, ulcimacely, reigious significance. But che appesl of the

Learing of the Heart s0on reached beyond the merchant clss, and by the

lacter half of che cighteenth century e was atracting followers from all

socia odes.
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A Brief Life of the Founder

Ishida Bigan was born inco  frm famly i che smal mountsi villge of
Toge, located juse wes of Kyoto. He was th sccond of three childen.
‘While the Ishida family was o poor,ncther ws it weslthy, and withthe
kst son desined to iahere the family home, Baigan e sppreticed t
& meschan family in Kyoco at about the age ofcleven. Afer h had been
shere severalyear, howerer, it was leaened tha his cmployer was unsble 0
properly compensacehis workers and Baigan was brought home.

At twenty-three, Bnﬁn was again sent to Kyoto as an apprentice, this
ime 0 more successful rm. He quickly scablshed himsel s  valued
a0d crused employee, bue dring i recnt ey a¢ home, he had become
inteesid in Shineo. Srious and fnrospectve 2 a young man and axioos
© corrct cerain auls he had dicovered i his character, he had sppar-
oty concluded chat Shinco embodied ch truc “way for mankind. e
hi et to Kyoto he devorcd whatcver fce i he had to 18 culivation.
As e tca in iida S ks, th biography witen by his studencs:

e o o busines o h owe oy, e cried  book n s pckes
el et he e, e e bt oo st

e read by che scond story window and a night n
e s second wory window: and ¢ g e 1 e hey ad

Baigan i ki remembered as having exhibited
a5 having exbibieed 2 special concern for i el
';v';md):‘k:ym during these years. Even afcer he had achieved the position
o e it b o v e e sepin places 0 i
summer nights he made sure hat the boys i che shop did 1t
S T

inued (0 be characiriic of Baigan hroughous sl

LDting bis cvencies and culy thiris, Baigan ad not only Sinto bt
2ho Buddhistand, parsicularly, Confucian works. The precise content of s
i i unle, bus through them he seems o hav aeived a¢ an under
sanding ofth cru wayfor mankind that incorporaed aspece o l hre
eaionsand that s slfcsdevorion t one’ ppained sk, hooes,
rugalicy. and compassion. When Bagan was hiry-fe orsiv, however,
egan (o have doubis. Inparticulr, e had become unsure sbout che chat-
ccr of baman nacur ), an e ha b dirctly on his ximae of e
individal's capacity g reline dhe way. Afer seckin out several teachers
hout success, he met Oguri Ryoun (0. 1729), 3 man who hd once
served . domain official and who ha reird 1o Kyoro o lie out hisdays
258 teacher. Ogur was vesed notonly in Neo-Confocanism but i Tokm
and Buddhism s wel. Theie firse meecing was lle more than 2 filed

ToKUGAWA PERIOD. i

acempt on Baigan's pre o inciace  discustionofth problem of human
aate, ncrehles, Basgn’s spis werebuoyed by the cncouner o he
fielt that at last he had found someone to whom he could turn for help.

e even uoder Opurs fidance, Bagan' unceinties were noe quckly
resolved. After a year and a half of intense reflection and study, some
progess wasunexpectely made daring a visichome tcar for his ailng
mothe, On oneoctason when he If hr sie and openeda doo 0 goou,
e ha the sudden sencaion that il of his doubes had been dispersed
According t his Rorded Seyng, n shat moment h resized “that is owe
naure (i) was he parend of Heaven and carch and al thiogs” (IBZ 1.
53 and he was overcome with jo. Tochis ch el s chat at che same
e came 50 Know cha b way of Yo and Shan (geodary rles
teveed in the Confucia tradicon] i oly il piey nd obedience” UBZ
2,615

‘When Baigan informed Oguri sbout chis experience, his teacher rcog-.
iae that he had made  beeaktheough of s, bt he pinced out chac
Baigsn had nochr st o take. The cye with which you sw tha oue
naure s the parent of Heaven and suth remaio,” Opur 10Kl i,
“Nacore euly ciss when the s €ye. Now s one e that eye sdc”
B2, 615). aigan worked conscientnsly fo ot tha  yea befor he
could accomplish this, but he finally atcained full illumination, or Aatsume
< the Shingaku peope efr o the experince, carly one morming ut afce
. The Jsk gives che following occount:

Lace one night he fay down exhauseed sed was unaware ofthe becak o day.
As e Ty e, he hesrd the cry of & spasrow: Ac chae moment, & fecling
compatable €0 che sereniy of a great sea o cloudles ky pervaded his body
His experience ofthe cry ofthae spareow waslike 1 cormorancs breakiag che
surface and entering the water of  grest serene se. From that time o, he
e aside the conscious abservasion of his owe nacure. (BZ 2, 615)

His confdence rescored, Baigan, now forcy-two or the, efthisplace of
employment and began to give occasional lectures, Shorely chereaicr, in
1729 when Baigan was forty-fve, his teacher died. Just before his death,
Ogori had offcred Baigan his books, replece with his notations, but Baigan
refused, explaining chat as he encountered new circumstances, he would
‘xpound che ceaching ancw (IBZ 2, 616). I that same year, Baigan opened
his first eceure hall in Kyoto and formally began hiscareer s  teacher. He
ncicher charged his students  fee nor asked for any special introducrions.
Ove che remaining fificen years of hislfe, which he passed unmarried, he
lecuured in Osaka as well 15 Kyoro and produced che two wocks for which
be is most often remembered: his Tahimonds (City and countey dialogues,
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1739) and his Kenyabu Sekaron (Frugality: cssays on houschold mansge-
ment, 1744). These, long wih his Recarded Sayings and the Iibida Sewiei i
i, which were compleced after his death, constitute the chief sources for in
nderscanding of his thoughts !

Baigan's Teachings and Buddhism

Although early in his life Baigan had staced chat his chief aim was to prop-
agate Shinco, and although Buddhism, t00, had 4 place in his thought,
ehere i licele doubr that Confucianism-—especially the Neo-Confucianism
of the Chieng-Chu school—had the greacest influcnce wpon him. Seversl
aspects of his lfe and ceachings indicate that this is the case. Firse, a¢ the
core of his teachings lay the tradicional Neo-Confucian emphasis on the
imporcance of knowing one's marute. Thus he wrices in his Tobimonds:

{The highest i ofleaning is co xhaust one's heare and know onc’s nacur,
Knowing onc's nature, onc knows Hesven. Knowing Heaven, one knows te
heast of Confucius aad Mencius, which is dentical with Heaven. Knowing.
the hear of Confucius and! Mencius, one knows the heart of the Sung Ixcrst,
which i che same. (BZ 1, 71)

Moreover, as Baigan's illamination experience shows, (o know one's

nacuee is 0 know the nacure of all things and to atrain an experience of

unself-conscious uaion with them. Although Baigan's lluminacion in paric-

sl bas oten been ncerprered in a Buddhise lghe, as de Bary has indict-

o the genecaldhrust of biscaching and his llumination experence
_vithin the mainstream of the Neo-Coofucian tradition )

Scondly, for Baigan the echical implications of knowing one's nature ar¢
sho typically Confucian. I his st lomination experience, Baigan ral
ied noc only chat his nacure was “che parent of Heaven and earth and all
Shings” but also chat when that nacare manifessitself i action, il pity
and obedience e the resul. In the Tobimonds he makes the connecion
octween knowing one's nature and Confcian cthics explicit. ~When one
nows one's aature, one also knows chat che five constan vircues [benevo-

. tightcousncss, decorurm, wisdom, and good faih] and the fve human
rlaconships tbevween fucher and son,rulecand subjec, husband and wile
lder and younger brothes, friend and riend) are endowed within " (BZ.
1> 3) Thirdly, the methodology that Baigan followed in ralizing his nacure
and chat h laet taugh hisseudencs s the common Neo-Confucian one. It
involved primarily chree activitis: sucly, reflection, and the conscientious
application of what onc had leamed to everyday e situations.1 Finally,
boh the texts that Baigan cites i his wrcings and those upon which he
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lectured were predominandly Confucian. Baigan docs i fac cite sitras and
ocher Buddhist material, and e lctured upon the Tiarezuregui, a work of
Baddhisecolorstion. But it was the Analacs, the Moncas, and the witings
ofthe Sung Neo-Confucians that mast often held his accencion

Even given chis close connection between Baigan and Neo-Confucianism,
however, it would be wrong (o view him as a scl-conscious transmitter of
eha tradicion. As Shibata Minoru has pointed out, Baigan was not related
0 any specifc lincage of ceachers nor did he belong to any curcenely pop-
ular school (IBZ 1, 10) In che end, bis teachings can only be understood
the resal of his personal rficctions on his own experience. Alchough, on
the one hand, chis approach led to the appearance of inconsistencics, for
which he was critcized by Confucian, Shiao, and Buddbist adhercos aik
on the other, it cnabled him to move frcly among the religious traditons
popular in his day, seleceing from each chat which his own experience had
confirmed. In Baigan's view, Confucianism; Shinto, and Buddhism—and
indeed, even Tuoism—were all “whetstones for polishing the mind” BZ 1,
121) and he *ncicher clung t0 one nor discarded any” (IBZ 1, 120).

“The interpretive key upon which Baigan relied as he moved from tradi-
tion cosradition was the experience ofself-ranscendence he had undergone
at che time of his illuminarion. Baigan later sought to indicate che nature
ofthis state chrough such terms as “no selfish heare” (i nashi) 30d “no
self* (g, and ic i clear cha, for Baigan, selfish desie was che funda-
‘mental problem all human beings had co conquer. He saw Shinto address-
in chis isue chrough it stres upon che vireue of honesy,or ki, which
he understood as reflctive of a pure and unselfish heart (IBZ 1, 218). In
Buddhism, a5 one migh expect, ic was its own teaching of no self or no
miad t0 which he was drawn. Baigan granted, as did many of his contem-
poraries, chat Confucianism was becter suited as a philosophy of govern-
ment chan Buddhism (1B 1, 56), but he also belicved that there was no
difference beeween the heare attsined through the Buddhist Dharma and
that atained through the Confucian way (IBZ 1, 120). Furcher, he held
charall Buddhis séces caughe the achicvement of this same stace of mind.
He weices in his Tabimonds:

1 the Tendai s, hey spesk of concenraion nd isight; in he Shingon
sec, f ch oignaluribor i symblize b the Sakee e 4 i he

. Zansct,they Speak of one's ginl fce i the Nenbuts sec, o he .
penccion o el and Sof (yégs gyl s che union of the beivers
K Amicbh's Dhren, s i she Nichieen sct, they spesk of the
Widrous Dharma. Alchough <he.serminclogy e ks the foul
achicved s te same. (BZ 1, 1617
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It waschisceaching of knowing one’s nature and of unselfish living, upoa
which Baigan believed all traditions agrced. that he spread among the mer-
chancs. Since for him the diffrence among che four classs was 0ot one of
value but merely one of function, he encouraged merchants to regard thee
everyday activiies as the place where they might come w0 know thec
natures and realize the way. Profit gained chrough che honest and frugal
pursui of these actviecs, he argucd, was 10 differnt from the stipends
received by the samura, the model cirizens of Tokugawa society (IBZ 1, 78)

s regards the specifcally Buddhise clemen in his ccachings, whil his
activude toward the religion was in most respects positive, Baigan could not
fully embrace it o ts own terms; racher he interpreced Buddhism in the
fight of s fundamencally Neo-Confucian vision and discarded those
aspects that did nor permit such an interprecation. Indicative of this is bis
view of e Buddhist precept of non-killing. Baigan personally could go o

great excremes co avoid needlessly harming living chings, but he rjecied
Buddhism’s prohibition of kiling out of hand. “It is a principle of nature,”
he sates lacly, “chac che noble cat che humble” (IBZ 1, 34).

Buddhism and Later Shingaku

Buddhism continued to occupy a prominent pasition in che teachings of
lacer Shingaku mastces. Indecd, a times it appears co displace Neo-Confi-
cinism 35 the dominant element in the syncrecst chought of Tjima Tosn
{1718-1786) and Toan's disiple, Nakazawa Doni (1723-1803). The for-
mes was Shingaku's chief organizer; the lacer, che movement’s mest
famous preacher. These were che men chiefly responsibl for che organizs-
ion of Shingaku invo  recogaizable movement and ics disseminacion 1
msny arcas of the country in the half cencury aftee Baigan's deach

“Toan, che son ofa wealchy Kyoto merchant fumily, joined Baigan's gr0up
‘when he was cighteen and within chree years had his Aatms experience.
As 8 tesul o the deschs of ocher early disciples, by 1760 he had cmerged
¢ Baigan's principal heic. In chac yeae Toan compleced the compilacion of
the Jiski, and in the following year he commenced his actvites 1 4
full-cime teacher. His mose important contribuions 1o the movemen were
(1) bis founding of che fiese permanent lecture hals, including che hiee
chat became the main Shingaku schools: the Shaseisha, Jishasha, snd
Meiinsha; (2 hisestablishment o system for che inseruction o Shingaku
followers and the cercifcation of individusls wh had achieved illumination;
and (3 bissyscematization of some of Baigan's teachings and his compo-
sition of numerous popula tracts for the education of women and chidren.
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Do was als @ native of Kyoto and came from a family chat for genera-
oas had produced che famous Nishijin brocade. His family was affliaced
wih the Nichircn scce, and consequently he had an scquaintance with its
teachings from his youth. In his carly fortes, he aso had contact with the
Rinzai Zen mastee Torci, a discple of Hakuin. Doni cntered Toan's circle
i his mid-forics and quickly became his leading scudent. When Doni wis
iy, Toan seac him «o Edo, the seat of the Tokugawa government,
where he founded the Sanzensha, the school chat became the center of the
Shingaku movement in castern Japan. In Edo, Doni spoke to day laborers
and high-ranking samurai alike, wioning 3 vase following and forging che
close link berwcen Shingaku and the government that lasted until the end
ofthe Tokugawa period.

“Toan and Do fllowed closcly in Baigan's forsteps and taughe a syn-
creism of Confucianism, Shino and Buddhism. Like Baigan, Toan strssed
che importance of acaining a state of selfiessness, which he characterized a5
a condicion in which ane “Is no sel-centered preoccupations” (bian nashi,
and he often chose o explicate this stae in Buddhise terms. In parcicuar,
he was aceracted 10 Zen Buddhism 25 it was transmicced by two
well-known Tokugawa masters, Suzaki Shosan (1579-1656) and Bankei
Yoaku (1622-1693). From che perspectivs of biography and personalicy,
Suauki and Baskei were scrikingly diffrent individuals, buc boch men
sought to simplify Zen and co make ic more accessibl, and it was t0 chis
simplified Zen that Toan was drawn.

Suiuki was the more radical of the two Buddhist masters, even going 15
far 3 co discourage people from entering the clrgy: he asked inscead thac
they look upon chei ordinaty actvitics as thei practice. Toan indicaced his
approval f Suzulki's views by wricing an introduction to one of his works,
the Mias (A sfe safffor che blind).

Unlike Suzoli, Bankei never dissvowed radicionsl Buddhise practice
alchough be ws criical of spects of Zen as it exised in his ime. Scil, in
his wn ateempe o st forch Zen's essence—maincaiing above al chat its
gosl was siply the realizacion of the unborn (/sbé) Buddha-mind—he
made scatements chac could be understood to imply a posicion smilas, if ot
identical, (o Suzuki's. Toan interpreced Bankei precisely in this mancr
‘Thas, when he was asked by an obscrver, who had noticed the appareat
similarcics becween Toan's and Bankei'steachings, about the relationshi
becween the ewo, Toan replid chat there was not the slightest difference.t
It s just chat since chere e people who are not familia with the word
“unborn, I cell hem about having mo slf-centered preoccupations.” More-
over, Toan took Bankei’s occasional refeences to the term meioki—a key
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concept i the Confucian clssc, the Grust Laareing—ss evidence that the
Zen monk aho taughe & syncrecism smilar (0 his own. In face, i is dear
that Bankei believed Buddhism to be superior to Confucianism.* Be thac
a5 may, from Toan's ime on, Bankei was held i high regard i the Shin-
il movement

In Do’ case,the infuence of Zen, transmitsed indirctly through Tosa
and ditccly theough Tores, is sill cvident, but more steiking in his preses-
on ofShingak teachings i his use of the language of the Nichien et

“All under Heaven and within the four seas takes its refuge in
drous Dharma.” The words "Wondrous Dharma” (myis) form parc of the
full cicle of the Lotus Sitra (Myohs Resgekys, Loews sitra of the woedrous
dharma), upon which che Nichiren sect s based. In Donis lacer do, ot
“talks on the way,”the phrase “wondrous Dharma” appears with regolariy:
Here one example wil have to suffce:

Fon knos on' e, ane knowsonc’snsure. [ one knows on's st
oncicns Heaven. . Al hngs huve ey Hesve ks s i hat.
o spaton cis and she crow o S 5 somching rarvion
beyond cxpecation, we cal it boththe wondrous Dhasma and uimate s
ey (o) ¥

Further lostraions o che prominence of Buddhism in ater Shingaks
could be given: Fuse Shod (1725-1784),fo examle, drew on 3 variey of
Buddhist sectarian teachings, and Shibata Kyd (1783-1839) gave "tilks
o the way” chae show craces of Purc Land, acher chan Zen, inlucace, [
all cases, however, cheir rintation toward the tadicion did fot differ fn-
damencalyfrom Baigan's. Toan could,from his perspective, argue tha i
eachings were dentical 1o has of Bankei, but when he went about et
{ing up 4 curticulum for Shingaku schools, he limited the works upon
‘whichlecures could be given to the Four Books (che Anad,che Menis
he Great Luaring, and the Moan), Rflcions on Things at Hnd (wriogs
and sayings of Sung Neo-Confucians compiled by Cha Hii and Lu T
hien), che Elomenary Luaring (s manual for the instuccion of chikdren
compiled undcr Chu Hifsdiecion), and the wriings of Baigan. Similay,
‘while Doni could borrom the vocabulary of Zen and Nichien Buddhism,
his teaching never wenc beyond che limis of whae might be termed
Neo-Confucian ehical nacuralsm, “What i the Way?” he asks. “The pae-
row chieps and the crow caws. The kice has its way and che dove, it wayi
“the gentleman acts in conformicy wih his posicon and desiees noehing
beyond i (2 quoration from the Mean], To ac in sccordance with one’s

ToKUGAA PERIoD. 343

form (kataci) i called the way of harmony of Heaven and earth." Thus,
although Shingaku could impart new meaning to the accvites of the mer.
chant class, for the rest, ic simply affiemed the exiseing social and moral
order. As Doni himself saced, “The way lies merely in conforming
i

In spice of the close resemblance of Shingaku to Buddhiseteachings, what
Shingaku lacked from  seicely Buddhist poine o view was the radical rit-
ieal spiic embodicd in che Mahdyina Buddhist doctrine of empriness and
i it teaching regarding che nacure of che mind. Kashiwabara Yisen has
witzen of Fuse $hoo chat “even if he taught o self, his message was the
echical one of abandoning selfish desies within the context ofsocial lfe in
Buddhism, he sought spiricual sustenance for practcal living tha to the
nd had, a ot immediate prewis,che affrmation of the human being.” This
exaluation could be extended to include the entire Shingsku cradiion
Alchough Mahiyins Buddhism, too, had s message of ltimate affrmacion
of the human being it held that such a stance could only be taken afe an
inital negation and transformation of ordinary human consciousncss had
been carried out.

“Thus, che Buddhism transmicced wihin Shingaku was not Buddhism in
irs most philosophically consiscent form,. Nevertheles, since an unalloyed
eransmission of it teachings was the exception rather than the rule wher-
ever Buddhism sprcad, and since Tokugawa Buddhism itselfofeen faled to
exhibi the above-mentioned critcal spric, the signiicance of Shingaku's
ol 3 a disseminator of che eligion should by no means be underestimated.
Iecould be argucd chat, because of che similariy of Shingaku and Buddhist
ceachings, Shingsku's populaciy crested subre bartiers to & genuine
encounter with the Buddhise teaditon. Yet the populariy of the Shingaku
interpretation of Buddhism, even amang Japanese with no direct tes o the
movemeat, canno be denicd,

Notes

1,102 = Shibas Minon, o, hid Baigon st (Kpsc: Mo, 1957
A compls anaion o dh o cn e found 1 RobertBella, kg Rl
o he Vol f P ik o (o, B v, 1957) 199-216

3 A o ok ey e o B 1 coched e
caviely i Dk smgusge s ch Mokt Questionshve een 1
e homved s o ol o condrnion bt €0
o he tarcan b ound o Shibes Mo, i Sk Sinpls (b Shis
ek 43 Ty Inana, 1971

5" Wi, Themore e By, NoCoficia Ontbiy and the Luarsin ofthe
iand ot e York:Coam Uiy P 1980) 307





image12.png
346 woan

4 Ahough Bl nlodsmesiaion smon the el prcties i whih

an cnpge i€ accualy appeae  have becn of vl secondary mporanc
e S of ot ponk . e B iy Sy
CTokyo: Yoshikawa Kobunkan, 1962) 71, The Neo-Confuctan pracice of “quet
Siiag” (), howeser, wis yseematclly ncorporaced into Shingaks pracie
by e cachers

5" Alchough tis conceps i sl associsted with Shingon, here Bigan uss
ekienc 1o o Land Buddhiarm, in meanng. 1t  virually eatial 1 the
Phese ollowin . ;

6 Mot mpoctan i this regaed's Toun's consisent use of i o "1
e, forBaigas 4,0 naure t wasonly e his hange had been e it
he movement was commonly efrred t 5 Shingak

7"'On Suru, see Winston L. King, Deth wat bs Kian: The Samarsc 2o of
Sezak Shian (Bethely, CA: Asan Hmanicies Prs, 1986, ad Royall B
Slted Wriing o Seeuk S, Corell Universiey e Asan Papes, 13 (1
Comell Chin-Japan Progar. 1977). On Bankel, e¢ Norman Waddel, The
Unborn: The L and Toachng o Zen Master Bawbes (1632-169%) (S Fancico:
North Poine Press, 1964), and Pecr Haskel, Banke Zow: Trawdasion Fom 1
Reond o Banks (New York: Grove Wedodek, 1954,

8. Shbac, Suiman Shingla, 118

9. Shbacs, Sckmn Sixgah, 119

10. See Kinami Tkuichy reice on Bankei nd Toan, “Banke ki 0 ippbto:
“Toun 50 Shingak ks, Zen urka 10-11 (Apr 1958) 75-56.

11 Shbaa, Skimn Shinguby, 224

12 Shiba, Skime Shngeky 210

13 Shibac, Sckimn Shinguba, 211

14 Tomamuro Taio, ed., Nibon Bubkys sbi 111 Kini bindai bev (Kyors:
Haatkan, 1967), 150 (cmphass sdded).

Bibliography

Belsh, Rebere. Tobugatos Religion: The Valaesof Pre-ndistial Japa. Boscon: Bes-
con Prass, 1957

Brocchier, Pasla Beonio. “Some Remrks on he Buddhist Elements in the Phi-

losophy of shid Baigan.” The Transtions o the ntenational Confirewe o Ori-
s i oper, ol 3, 1958, 3345

gk 1 Bukkyo: Baigan, T

e 942 10 i i

shikawa e Shinga: Edo mshmin . Tokyo: Nibon eias Shinbon, 19

Truyama Kakudd. Zen o Shingaku. Kiss Zen 3 (Zen 1o Bnkeh, 239-35.
Tolyo: Chikuma Shobe, 1965,

Kashiwabara Yasen. "Bukyo shisb no tenkai.” In Timamaro Ta,ed., Nie
Bukbyd s 11: Kintkind ben, 3. 14831 Ryoto: Hozskan, 1967

Kinae Tkuichi, “Bankei iks o iopoco: Toan no Shingalke kara. 2 banke
10-11 (April 1958) 75-86.

Savada, Javine. Cofuien Valats and Populer Zen: Seimon Shigak in Eighib-
‘Coniary Japan. Honolal: Universicy o Hwai's Pres, 1993,

Do a0 Zen i e ” Shin-

provp— 47

Shibaca Minoru. Iibids Basgen. (Jinbucsa Sosho). Tokyo: Yoshikews Kobunkan,
1962

—— Shingatn. Tokyo: Shibunda, 1967.

T ed.lobda Basgan =oubi, 2 vols. Kyoto: Miciasha, 1957.

——— cd. Skimon Shongaba. (Nihon Shisd Taikei, 42). Tokyo: Inanaei, 1971
Namamoro Shichihe. Kinbee o tetrngab. Kyoxo: PHE, 1979.





image1.png
in association u
L Swanso





image2.png
BUDDHIST SPIRITUALITY
VOL. IT




image3.png
BUDDHIST
SPIRITUALITY

VOL. I

LATER CHINA, KOREA, JAPAN,
AND THE MODERN WORLD

Edited by
Takeuchi Yoshinori

in association with
James W. Heisig, Paul L. Swanson,

and Joseph S. O'Leary

i5ge

| MOTILAL BANARSIDASS PUBLISHERS
PRIVATE LIMITED e DELHI




image4.png
Fit ion Esion- Db, 203 |
(Pubished by amavgement vt he o Pt

Fi Bdbion. 1990 under Workd Sl

R T . Contents
et o
P )
e e e ) T y
Tl e i
e
MOTILAL BANARSIDASS .
Bt il S Pars Thre:LerChios
SREL S Al e, o yater,
T S L —
AT e e 1 i Skecch |
8 Camac Surcet. Kolkia 700 017 ilip Yampolsky
Al e Pt ootos L. Gl Sy
" Thomas P. Kasulis 2%
11, R ot er
kit »
B e i i Gt
| Julia Ching “

| Parc Four: Korea

16 Sill Buddhise Spiriualty
S B Pk 5

17 The Koryd Period
e . Bl K

18 Buddhise Spiricualiy in Premodern and Modern Korea
Howik H. Sprensen 109

Priid i It
Y JAINTNDRA PRAKASI JA AT AR JAINENDRA FRESS,
A KARAINA, PHASEL NP DELI 1
AND PURLISHED I XARENDRA kAt Ja FOR
MOTILAL BAARSIDASS PUBLIGHERS PRIVATE LIVITED,
BUNGALOW HOAD. DELLI 110007





image5.png
19

oty

Parc Five: Japsn

Foundations
1. The Birch of Japancse Buddhism
Hanayama Shinshs and Hanayama Shiyi
11 The Impact of Buddhism in the Nara Period
Thomas P. Kaaulis
1. The Japancse Transformation of Buddhism
Royall Tyler

21

2

23

1. Heian Foundation of Kamakura Buddhism
Daid Livn Gardiner

Pure Land
1. Early Pure Laud Leaders
Tamaru Noriyoi
11 Honen's Sprual Legacy
. oy
. Shinrn's
Al Bl

“The Spiiulicy of Nichien
Lol Rlca R
Zen
1. A Historical Sketch
Philp Yempuy
1. Dogen
Tichide Tomacki
. Thre Zen Thinkers
Minanets Ry
IV Hakuio
Mice M

7

144

136

164

iz

186

01

s

m

230

26

7

m

307

2

2

27

28

30

31

32

Tokugawa Period
1. Buddbist Responses to Confucianism
Minamets Ryen
11 The Buddhist Element in Shingaku
Past B. Warr
1L Jiun Sonja
Pasd B. War

Kiyozawa Manshis Spiricualism™
Gilbrt Jobuston and Wakimto Tianeys

Philosophy as Spiritusliy: The Way of the Kyoo School
James W. Heitg

Pare Six: Art, Sociecy, and New Directions

Buddha's Bodics and the Iconographical Turn
Mimi Hall Yingpruksauan

Buddhise Spiricuality in Modern Taiwan
Heng-Ching Shib

Soka Gakkai and the Modern Reformation of Buddhism
Shimazono Susimu

Contemporary Buddhise Spiriuality and Social Activism
Salle King

Theravida Spircualicy i the Wese
Egil Fromdal

Zen and the West
Franz Aubrey Metcalf

Grossaxy o TecunicAL TeRns

ContumuTors

w

329

37

38

i

367

0

an

5

a5

w2

496

si

52





